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EDITORIAL 


The scientific evidence supports biblical creation rather than 
evolution. The scientific evidence supports recent rather than 
ancient creation. It would take a great deal of refutation and new 
evidence from evolutionists to change the overall status of the 
evidence. Certainly, no single discovery that left unexplained the 
mountain of support for biblical creation and fatal difficulties for 
evolution would suffice. 

But asserting the present state of the evidence on the creation- 
evolution issue does not go far enough. Christians must also 
remember that every step evolutionists have taken in the gather- 
ing and interpretation of physical data used to construct the 
evolutionist scenario of cosmic and geological history has been 
influenced by beliefs, presuppositions, assumptions, and norms of 
scientific investigation and interpretation which deny God, the 
Bible, and the supernatural. Given this fact it is, of course, a 
foregone conclusion that whatever cosmic story evolutionists 
come up with, it will be unimaginably different from Genesis. It will 
also be the best scenario that can be constructed in the light of 
the available data. For this reason, Christians will be rightfully 
skeptical regarding plausible sounding evolutionist evidence and 
theories. In order to get an accurate reading on the evidence, all 
gathering and interpretation of data would need to be re- 
examined under the guidance of appropriate biblical presupposi- 
tions. As creation-scientists have engaged in this type of work the 
accord between the scientific evidence and the biblical record 
has become more manifest. 


Paul D. Ackerman 
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ANNOUNCEMENTS 


Teaching of the ae 
Catholic Church on Origins 


An excellent, scholarly and comprehensive ; paper, “In the 
Beginning” by Fr. Peter FehIner, was recently published in Christ to 
the World, an international bimonthly journal. This is the first time 
in the history of the Catholic Church that a Catholic theologian 
has been published on this basic and controversial subject. The 
work of any theologian published in Christ to the World carries with 
it an automatic imprimatur. The work is not copyrighted; thus 
readers are free to reproduce and circulate this paper without 
permission or consent. 

Copies of this article are available at $5 each (price includes 
postage to any country) from Paul Ellwanger, 1516 Danube, Plano, 
Texas 75075, USA. We encourage our readers who are Catholics, 
or who have Catholic friends, to read and distribute this fine paper. 


Membership and Subscription 
Renewals Now Due 


Memberships and subscriptions to the CSSH Quarterly which 
expire in the Fall or Winter of 1988 should be renewed now. 
Renewal notices were sent out in October/November 1988. Unless 
your renewal comes in by January 31, 1989, this issue (Vol. XI, 2, 
Winter 1988) is the last you will receive. 


Museum On Abortion 
Planned In West Germany 


The establishment of a Museum on Abortion has been proposed 
in West Germany. The Museum would serve a Purpose analogous 
to the memorials on the sites of former Nazi concentration camps: 
it would inform the German public of the enormity of the mass 
murders by abortion in West Germany, and thus arouse shame, 
repentance and a change in behavior. Some six million unborn 
children have been aborted in West Germany within the last few 
years. 

_The Museum would contain exhibits on “Man according to the 
Bible”; “The wonders of prenatal development and birth’; “Abso- 
lute Morality (the Ten commandments)’; “What does the Bible say 
about Sex" (family, abstinence, marriage, education ); “Abortion: 
its history; causes; effects upon the mother; effects upon society: 
the finances of abortion; etc. There would be a “Tomb of the 
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unknown Victim of Abortion’; a memorial plaque; a pledge book 
where visitors can sign up to defend the right to Life of all unborn 
people; a Memorial of the Handicapped Child. There would be 
documentation on politicians and their stand on abortion; on 
violations of the rights to life in West Germany; an abortion library; 
a research center. There would be individual counseling and 
pastoral counseling; work rooms; a nursery; an information center 
on adoptions (save lives by adoption, Matthew 18:5); conference 
and meeting rooms, etc. 

The Museum is to be financed entirely by private contributions 
from Bible-believing Christians of the supra-denominational Ger- 
man Abortion Museum Association. All work will be done without 
pay, or else paid by voluntary contributions. 

Wanted are men and women of all ages and professions ready 
to pray, to work and to sacrifice so the Holocaust in mothers’ 
bodies will stop and so people may find hope, sense and purpose 
for their lives. Especially wanted are medical doctors, pastors and 
professional people, and women who lost their children by 
abortion and want to spare others such a catastrophe. Most 
important are people who will PRAY. 

For more information und to take part in this project, contact 
Professor Dr.Hermann Schneider, D-6900 Heidelberg, Rainweg 1/1, 
Phone 0 62 21/80 30 10, West Germany. 


Creation Sunday February 5 


Again in 1989 the Creation Social Science and Humanities 
Society, together with the major creationist organizations of 
America, calls for the Church to celebrate Creation Sunday on the 
first Sunday in February (February 5, 1989). 

Creation Sunday offers the people of God the opportunity to 
praise God for His work of Creation. In addition, Creation Sunday 
is designed to help Christians, living in this evolutionary age, more 
clearly understand and appreciate the Bible’s teaching on crea- 
tion and its relationship to the Gospel. 

Creation is not an optional doctrine, but the foundation of our 
faith, and indispensable to sane living in the world. Creation is the 
foundation for all that we know in the Bible, all that we take for 
granted in our society, and essential to the mission Christ has given 
to His children on earth. 

The Bible-Science Association initiated the project of celebrat- 
ing Creation Sunday the first Sunday in February every year. It 
offers resources and resource suggestions for Creation Sunday, 
including, free of charge, a copy of the introductory Bible study, 
Bible Study |: Creationism: A Biblical Definition, which may be 
reproduced for use in Sunday School or church. BSA also makes 
available a church bulletin insert, Did God Create Through 
Evolution?, at $4.00 per hundred (plus shipping and handling). 
Write to: Bible-Science Association, 2911 E. 42nd Street, Minneapo- 
lis, MN 55406, phone (612) 724-1883. 
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LETTERS 


| very much enjoyed the article written by James L. Sauer in the 
Vol XI, No. 1 (Fall 1988) issue of the CSSH Quarterly, the one entitled 
“The Babylonian Captivity of the Word.” | heartily agree with 
everything he said, except his conclusion. 

| believe Mr. Sauer underestimates the ability of society to further 
degenerate. Also, he doesn’t understand the current momentum 
negative influences have obtained in our society and in what 
direction they are taking us. C. S. Lewis, whom Mr. Sauer quoted, 
did understand these things, even though those forces | just 
mentioned were only just beginning to get a foothold during his 
time. That hideous strength which was forming and almost suc- 
ceeded in Mr. Lewis’ book was not a prevailing cultural and 
scientific opinion, but a dictatorial coup d’etat. What the antago- 
nist wanted was world domination, not world influence. Thus the 
parallel for which Mr. Sauer used it was not complete. 

According to Mr. Sauer, the natural next step in the cycle of 
falling away and judgement is repentance, and he looks for a 
revival and a return to belief in God’s Word. But the Bible does not 
indicate that this is always the case. | believe | may refer to some 
parts of the book of Revelation without being accused of being 
an expert, to say it refers to several occasions where the people 
judged refuse to repent. And Jesus said there would be a time 
when delusion was very strong. 

| can see where belief in a revival soon would be easy to accept. 
Lies are, after all, just wisps of nothing, and it wouldn’t take much 
for a body to see the truth. But never before in the history of the 
world has there been established such a conglomerate of cultural 
institutions for the continuance of sin and selfishness as there 
stands today. The presence of these things makes it extremely easy 
for anybody to indulge a natural inclination to sin. 

Add to this the well known fact that people are very much like 
sheep seeking a shepherd and you have a formula for continued 
degeneration, not repentance. The leadership and institutions 
which provide this inclination are the television and radio industry, 
publishing, newspaper, and magazine industry, motion pictures, 
our public school system, colleges and universities. and the 
scientific community. Each of these institutions is prejudiced 
towards the kind of thinking Mr. Sauer wrote about, and each has 
a powerful influence on people to continue in sin, which most of 
them wanted to do anyway. 

As Mr. Sauer inferred, America is no longer a Christian nation. The 
voice of the church is no longer heard here. Society no longer 


CSSH Quorterly 
Vol. XI, No. 2 (Winter 1988) 


cares what she says or how she feels. This isn’t going to change just 
because no one is thinking straight. In this condition the next step 
is not repentance, but the further loss of freedom. Also, there is 
another factor. 

Have you ever considered that countries don’t have afterlives? 
That means if they are worthy of judgement it may not be delayed 
as with people. When a person is sinful, yet seems to live well, we 
say, “It is well, for his/her judgement is in store.’ But a country must 
be judged while it is still a country. God spoke to countries as well 
as to people in the Bible, and promised judgement to both. In 
particular, He promised to shed blood for blood when the innocent 
where not avenged. It is dishonest for us to pronounce as sinful and 
wrong all the abortions in the land and then presume God shall 
wink at it and withhold judgement. Repentance, even if it were to 
come, means the acceptance of just punishment, not the hope to 
escape it. The murderer who repents is expected to turn himself in, 
not run away. But it is unpleasant to contemplate such things for 
Our country, and even more so to publish the fact. 

So my conclusion to Mr. Sauer’s article would be, that America 
in particular and the world in general is in for a very bloody and 
nasty judgement even though the other judgments already men- 
tioned by Mr. Sauer are also present, and there isn‘t anything any 
Christian can do about it - it is far too late. We cannot expect God 
to wink at something over 1.5 million abortions a year, and the 
thousands of other horrible things we as a nation are continuing 
to do. 

It is also dishonest for us to preach hope when the opposite is 
evident. This is a time for Jeremiahs, not Nehemiahs. | believe that 
if America did, in fact, heartily repent (not a small part of it, but a 
great majority), then God would spare judgement. But that will not 
be the case. The simple fact is that people who don’t want to 
follow God have always been in the majority ( few are chosen) and 
that nowadays those who don’t want to follow Him have all those 
institutions in place to support them. There will be no large revival. 
(Probably no revival at all.) 

The result (which already is) is that the country will consist of a 
bunch of weak minded and weak willed people (as per Mr. Sauer’s 
article). This in a time when technology has never better favored 
a dictator (communications, computers, transportation), The time 
is ripe for a current hideous strength to attempt a coup that will 
not be defeated. Today Christianity is simply ignored. Tomorrow it 
will be banned, The day is coming when only credit will exist. It 
won't be hard to exclude Christians. In fact you can expect 
excluding Christians to get very popular, just as excluding Jews 
was in Germany before World War Two. 

Jesus chided people for not knowing the signs of the times. It is 
not hard to see where America and the world is headed. The woes 
that America feels now are only the beginning of sorrows. While 
we can speak as you at the CSSH Quarterly do so well, let us speak 
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boldly without fear, and let us not hold back the truth even when 
it is distasteful to us 


Randall C. Sherman 
8266 Portsmouth Drive 
Severn, MD 21144 


Dear Editor: 

History teaches that nearly all heresies arose in the thoughts of 
theologians who thought they could fortify their apologetics by 
using the speculations and theories of the scientists of their day 
for the exegesis of scripture, no doubt with the best of intentions 
As you know, they nearly always failed. Now it is very important 
to ask why this was so, if we want to learn from it 

We confess that scripture teaches us what the Lord said to ifs 
authors about certain facts He wanted us to know for our 
salvation. He did not give them theories on which they could work 
when trying to understand the world offer God created it. In other 
words, the Lord did not author a textbook on science but a 
handbook for man’s faith! 

Not knowing the Creator, but admiring the marvelous phenome- 
non that is rational thinking, Plato already tried to “prove” that 
there “must be’ a god (demiurg), “pure thought, wno caused 
everything, including his own rational thought, to come into being. 
He used an example from (created) reality where he observed an 
artist who got an idea for the design of a statue and fashioned it 
out of marble. Next he looked at living things around him and, not 
understanding how they are put together but admiring their 
law-conforming function, he speculated that they were designed 
just like a statue. And that implied that there “must be” a designer. 
He overlooked the fact that he began with knowing that there are 
designers, before he could even begin to fantasize about a 
design. Hence he committed the logical error of circular reason- 
ing. His conclusion was already implied in his original premise. 

Using the reasoning of Plato’s pupil Aristotle, the Christian church 
father Thomas Aquinas formulated five proofs for the existence of 
God. Of course, being a Christian, he was aware of the fact that 
there is a God. Next, for each proof he took an example from 
human activity and, like Plato had done, used the analogy of the 
artist or some other known cause for reaching the conclusion that 
there “must be” a design and hence a First Cause or Designer, 
“which is God.” And in each proof he too was guilty of circular 
reasoning. 

In our day many Christians are still trying to persuade humanists 
that there “must be” a God. Of course, as Christians they already 
know that there is a God, even if they don’t openly state it at the 
beginning of their argument. This prior knowledge that there is a 
God causes them to see a “design” in nature, which implies that 


there has to be a “Designer”, i.e. God. But it is an irrefutable fact 
that many die-hard humanists, as well as adherents of some 
Eastern religions, have no prior conception of God, a Creator and 
creation, Hence the circular reasoning of creationists does not 
convince these people. They see through the circularity and 
ridicule it, and not without good reason. 

The same thing often happens when concerned Christians try to 
persuade their fellow Christians and humanists that they can 
demonstrate through scientific evidence that there must have 
been a creation, even without introducing the word of God in 
Genesis, as was tried in Louisiana. Their attempt at rational thinking 
leads them to argue that the sudden appearance of new species, 
as evidenced by the gaps in the fossil record, demonstrates that 
they “must have been” created. Sadly, they are surprised when 
their circular reasoning evokes only ridicule. 

There are many people who do not believe that there is any 
design in nature, but that it all came about by chance. Only if you 
believe that there is a “Designer’’ Who fashioned a design can you 
come to the conclusion that there “must be” a Designer. Hence 
the conclusion is already implied in the original premise. The 
logicians call this “petitio principii.”’ Christian scholars who know 
God's laws for our thinking call it a violation of His laws for logical 
thought. Only if you believe that there is a God can you see His 
handiwork and conclude that “it clearly shows that there is a God.” 
Only when you know the concept of creation can you get the idea 
that the sudden appearance of species “supports the belief that 
there was a creation.” 

From all this we must conclude that what man believes directs 
his reasoning, something that was denied by the rationalists, but 
which in the past few decades has been accepted even by many 
humanistic thinkers. And for the Christian it confirms ,God’s teach- 
ing that it is not human reasoning but the living spirit of the Lord, 
our Creator, which regenerates our heart. | know that you believe 
that, and so do all our brethren in the creationist movement. So 
why not draw the inevitable consequence and drop all pretense 
that we can regenerate the heart of the unbeliever? 

Let us now examine the possibilities this view opens up for 
Christian apologetics. 

The Lord informed us of the facts of creation. Fallen man denies 
this in his hubris and lies when he, like Carl Sagan, proclaims that 
evolution is not a theory but a fact. No matter what we can do with 
genetic manipulation after creation, we cannot experiment with 
events of the past during which there was no scientific observer. 
That holds equally for the Bible believer and the humanist. Hence 
just as there cannot be evolutionary science, there cannot be 
creation science. It is just as much human hubris fo claim that there 
can be and that we can scientifically vindicate God's word. 

We note that among fossils there are intermediate forms, which 
we can classify. We note resemblance, but it proves nothing about 





genetic relationship. We will never be able to prove that interme- 
diate forms are transitional forms. This cuts the scientific basis out 
from under evolution. But it does not prove creation. And so, 
scientific investigation does not vindicate the Genesis record. It 
thoroughly discredits humanistic cosmology and speculations 
about the origin of species and man. It changes Darwin from a 
scientist into a misguided theological speculator 

Alas, many a creationist has yet to acknowledge that the pot 
cannot prove that he was made by a potter. In his enthusiasm to 
proclaim the word of God he overshoots his target and confuses 
proof of the irrationality of evolution with proof for the rationality 
of God’s word 

From long experience, dating back to my days in college, 
studying biology in 1936, | know of no humanist who was led to the 
faith through scientific arguments, including those given by 
creationists. But | have seen tremendous damage done by zealous 
creationists. Many of their brethren have distanced themselves 
from their movement. Many potential allies have been turned off 
and walked out on the battle against evolution, not because they 
became theistic evolutionists, but because they did not wish to be 
identified with people who show a lack of rigorous scientific 
reasoning and confuse faith with science. 

| have often tried to persuade creationists to boldly carry on the 
fight against the false claims for evolution without making false 
claims that we have scientific evidence for creation. These false 
claims are only effective among Christians who have no scientific 
background to check them. It amounts to preaching to the 
converted. But among those who can discern, it causes revulsion, 
which is the last thing intended by the creation movement. 

When | tried to point out the error to leading creationists | have 
had only negative response. Not one of them has tried to show 
me that my arguments are wrong. Instead, as soon as | appear to 
see through their lack of logic, they end the correspondence and 
only silence reigns. 

The future depends on our willingness to avoid irrational 
arguments, and where necessary, to admit our mistakes. That is not 
a weakness but a sign of strength, and it will sometimes change 
an attitude of contempt into one of respect and even admiration. 
One of the great lessons Christ gave us is that we must bury our 
pride and serve Him and our fellow men in humility and love. 


Magnus Verbrugge 
1915 Bahia Way 
La Jolla, Ca 92037 


Christian Scholar 
Extraordinary: The Work of 
Wilhelm Schmidt 


Ellen Myers 


Wilhelm Schmidt (1868-1954) was among the foremost authori- 
ties on linguistics, ethnology and the history of religion whose 
pioneering work was done in the first half of the twentieth century. 
Born in Germany, he became a Catholic priest in 1892 and a 
dedicated scholar of world-wide renown from 1895 until his death. 
He founded the internationally famous journal for ethnology and 
languages Anthropos in 1906 and edited it for many years. He also 
founded the Anthropos Institute which he directed from 1932 to 
1950. Both the journal and the institute began in Moedling near 
Vienna, Austria. When Fr. Schmidt precipitately fled from Austria to 
Switzerland in 1938 to escape the Nazis, angered by his opposition 
to their evolutionist racism, Anthropos and the Institute moved 
there with him. After his death they relocated in St. Augustin near 
Bonn, West Germany. 

Fr. Schmidt served as professor at the universities of Vienna from 
1921 to 1938, and of Freiburg, Switzerland, from 1939 to 1951. He 
established the ethnological department of the papal Missionary- 
Ethnological Museum at the Vatican in 1925 and served as its 
director from 1927 to 1939. These are only highlights of his 
incredibly diligent and fruitful life. 

Fr. Schmidt published over 600 books and articles. They include 
his pioneering linguistic work on the connections between the 
languages of the peoples of Southeast Asia and those of the South 
Seas. This was “one of the major accomplishments in the field of 
linguistics, which ranks in importance with the proof of the 
relationship among all of the Indo-European languages .... the 
language group proposed by Father Schmidt as the ‘austric 
linguistic stock’ embraces almost two-thirds of the inhabited area 
of the earth.’"t Equal in importance is his monumental 12-volume 
work The Origin of the Idea of God, published between 1912 and 
1955. A condensation of the earlier volumes was published as The 
Origin and Growth of Religion in America,? and it is well worth 
reading. Only two other books by Schmidt are available in English, 
The Culture Historical Method of Ethnology? and The High Gods in 
North America.4 

Schmidt persistently attacked the evolutionist presuppositions 
rampant among nineteenth and twentieth century anthropolo- 
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gists. ethnologists and sociologists. Paul C. Vitz comments: 
As far as | can judge, the reasons for the lack of awareness 
of Schmidt's contribution even today among social scientists 
are that, first, Schmidt's main writings have not been trans- 
lated from the German; second, they are very scholarly, 
especially with respect to his great knowledge of primitive 
languages; and, finally, he was a Catholic priest who showed 
how much evidence supports the general picture of religion 
as portrayed in Genesis ....9 
Yet Schmidt's work is not altogether unknown; at least his English 
books are regularly read at the college library where this writer 
does much of her research. However, Vitz’s point is well taken, and 
certainly Christian students of anthropology, ethnology and lin- 
guistics in particular ought to acquaint themselves with him. 

An excellent general introduction to all aspects of Schmidt's 
work and thought is the collection of his articles, Wege der 
Kulturen (Pathways of Cultures), published in 1964 as Vol.20 of the 
series “Studia Instituti Anthropos”’ by the Anthropos Institute (unfor- 
tunately only available in German). The samples from Schmidt's 
work excerpted and translated on the following pages were 
originally published in this collection. 


NOTES 
1M. Gusinde, “Wilhelm Schmidt, SV.D, 1868-1954," American Anthropologist. 56, 
p. 868 
2 Wilhelm Schmidt, The Origin and Growth of Religion (New York: Cooper Square 
Publishers, Inc., 59 Fourth Avenue, New York, NY 10003, 1971) 
3 Wilhelm Schmidt, The Culture Historical Method of Ethnology (New York: Fortuny’s, 
1939). 
4 Wilhelm Schmidt, The High Gods in North America (Oxford: Clarendon Press, 
1933). 
S Paul C Vitz, Sigmund Freud’s Christian Unconscious (New York: The Guildford 
Press, 1988), n 124, p.255 Vitz refers to the hostility expressed by Freud towards 
Fr. Schmidt in fascinating detail (pp.197- 199), and includes a brief summary of 
Schmidt's refutation of Freud’s Totem and Taboo (by which Freud sought to 
undergird his “Oedipus Complex’): 
[Schmiat's] major and well-documented point was that most (sometimes 
Schmidt argued oll) of [the most primitive cultures] had a simple monotheism 
with a concept of a personal god, and that this provided the foundation of 
their morality. These findings led Schmidt to a direct, strong rebuttal on 
empirical grounds of Freud’s theory of the totemic origin of religion. .. . 
Schmidt also made it clear that many other cultures, much more advanced 
than the most primitive. never passed through a stage of totemism at all. 
Hence their religion as well could not be accounted for by any totemic theory, 
much less by Freud's particular totemic theory. No wonder Freud didn’t care 
for Father Schmidt! (p.198) 
For the complete arguments by Schmidt himself, which deal with totemism, the 
false theories of W. Robertson Smith which Freud used in support of his work, 
Freud’s Totem and Taboo, and also briefly with Emile Durkheim’s les formes 
elementaires de lo vie religieuse. see Wilhelm Schmidt, The Origin and Growth 
of Religion (New York: Cooper Square Publishers, Inc., 1971). Chapter Ix, 
“Totemism,” pp.103-117. The refutation of Freud is on pp.109-115. and it is 
devastating. 
This writer is grateful to Dr.Vitz for first acquainting her with the person and work 
of Fr. Schmidt. 
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The Origin and 
Development of Property 
Wilhelm Schmidt 


Originally published in Scientia (Milano), 1939. Republished in 
Wege der Kulturen (Anthropos Institut, Studia Instituti Anthropos, 
Vol.20, 1964), pp.89-98. Excerpted and translated from the Ger- 
man by Ellen Myers. 


4. Passion and Science 

Probably no question has been as hotly debated by mankind as 
has the problem of the origin and justification of property. It may 
well have kept men aroused at all times and it is the cause of most 
bloody wars and revolutions. In our own time it has acquired a 
special sharpness since capitalism, which forced the wonderful 
progress of technology into its service, has created in the modern 
proletariat a tremendous numerical majority of people for whom 
the possibility of Owning their Own property ... was extremely 
limited . 

The passionate revolt against these consequences was already 
expressed by the pioneer of the French Revolution of 1789, J. J. 
Rousseau, who exclaimed in the second part of his Traite sur 
Vorigine de l’inegalite parmi les hommes (1757): “The first man who 
put a fence around a piece of land and put it in his mind to say: 
this is mine! and who found simpletons who believed him, was the 
true founder of bourgeois society. How many vices, how many 
wars, how much murder, misery and grief the person might have 
prevented who would have torn down the fenceposts, filled in the 
ditches and cried out to his fellow men: Do not believe this trickster! 
You are lost if you forget that the fruits belong to you all, the soil 
to no one.” A few decades later one of the forerunners of the 
proletarian revolution against bourgeois society, Proudhon, ele- 
vated this revolt to the paradox: “La propriete, c’est le vol 
[Property is theft]. 

In numerous works science had already taken up positions for 
or against these opinions as it dealt with the problem of the origin 
and the justification of property when the young science of 
ethnology also entered the discussion with Lewis H. Morgan‘s 
well-known work Ancient Society (1878). This work seemed to lend 
full support to the enemies of (private) property. Thus we need not 
wonder that such a science-minded revolutionary as Frederick 
Engels proceeded to include this work of science of that period in 
the armory of the proletarian revolution in his book The Origin of 
the Family, of Private Property and of the State, Pursuant to Lewis 
H. Morgan’s Investigations (Hottingen-Zurich, 1884). In its innumer- 
able editions the entire proletariat was then provided with this 
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weapon. The spirit of evolutionism which then permeated science 
assured for this weapon a long-range and dangerous effective- 
ness, which continues to reach into Soviet Russia to this day, and 
into its propaganda stirring up nearly all countries of the world. 


2. Science and Method 

In this passionate atmosphere true science has no easy task as 
it mus! preserve the necessary calm and objectivity toward both 
sides. This is most easily accomplished by historical research, and 
while an evolutionistically oriented ethnology remains danger- 
ously beholden to such theories, culture-historical ethnology with 
its firm, well elaborated methodology can more easily defend 
itself against such dangers. It does by no means begin with the 
forms of property themselves but first establishes in a 
methodological way the ethnological age of the total culture of 
the peoples whose property conditions if wishes to investigate. By 
this method the ethnological age of these forms of property is also 
obtained in a thoroughly objective manner and purely scientific 
interest. The relative time sequence of the individual forms of 
property may also be objectively read from the findings, and 
hence the sequence of their inner developments and their active 
and passive relations with outside influences. Once the first 
requirement for an objective establishment of the causal nexus 
has been met in this manner, the way has ‘also been opened to a 
truly scientific history of property. 

In this manner | have collected, critically examined and me- 
thodically arranged materials about the history of property in 
primitive nations for a period of almost ten years. The fruit of these 
investigations was the 1937 publication of the first volume of a 
larger work, Property at the Oldest Levels of Mankind. This volume 
presented an introduction to the history of the problem and the 
nature and functions of property, and then dealt with property in 
the earliest cultures (Urkulturen), namely, those collecting and 
hunting cultures which lie before the beginning of the [later] 
cultures of cattle raising, agriculture, and artisans. ... The present 
article will deal only with the property of the earliest cultures ... This 
form of property is especially significant because it doubtless 
stands closest to the origin of property and its first forms. ... 

Let us establish from the start: in the earliest cultures there is no 
exclusively collective property, nor is there exclusively individual 
property, but rather both forms of property exist everywhere in 
clear distinction, with each vested, however, in different objects. 


3. Collective Soil Property of the Most Ancient Times 

Let us first consider immobile property, property of soil. It can 
never be individual property in any earliest culture. The title holder 
of this property is the loose extended family. Less frequently 
appears a lesser title holder, the individual family, even more 
rarely a larger one, the regional group as the union of several 
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extended families, and in almost all instances the more recent 
origin of these forms due to the influence of younger cultures can 
be shown. ... 

This soil property of the extended family is incomplete in the 
sense that no one can dispose of it, neither the extended family, 
even less the individual family, least of all the individual, nor a 
headman who anyhow does not exist in many tribes and who does 
not have such authority anywhere. However, this property is 
defended against others who want to enter it. The notion of 
territory conquest, however, is unknown at this level of culture, 
even inconceivable; | found only one single example of this kind 
in a marginal territory in northern New South Wales. The true. 
fundamental owner of the soil ... is acknowledged to be the 
Creator Who has assigned their various territories to the various 
nations, tribes and groups. 

Thus the land is not a fixed abode for the extended family but it 
is the wide open space which serves it as the basis of production 
for food which it seeks on its wanderings, the woman looking for 
edible plants in gathering fruit, leaves, roots, and catching small 
fish, and the man looking for meat by hunting. Just because it is the 
family which, as we shall see, gathers the food, prepares it and 
deals it out, it is plausible that the family is also the title bearer of 
the land property from which it gains the means for continued 
sustenance of life, and it is also the original bestower of life. By not 
disposing of the soil, the family, from which all future mankind is to 
descend, has the secure foundation of its existence. 

Nevertheless this property is not asserted in a rigid, ruthless 
egoism. We rather find here a softening and ennobling of property 
shown by permission to such extended families whose own territory 
does not produce sufficient food to make use of other territories 
by their respective owners, but always only under certain condi- 
tions: sharing a part of the booty, bringing gifts, and the like. 

The boundaries of individual territories are always laid down 
exactly but never marked artificially. There are only natural 
boundary marks: certain trees, hills, rivers, etc. ... If there are 
ethnologists and sociologists who attribute boundary marks to 
sorcery, this theory is already refuted by conditions in the earliest 
cultures, nor is it supported by the oldest facts of later cultures. 


4. Beginnings of Individual Soil Ownership 

Nevertheless the beginning of individual-familial soil ownership 
is already found in the earliest cultures. Such ownership also shows 
the marks of fixed property in that it is expressly passed down to 
individual members of the family by inheritance. Again not the soil 
itself is directly bequeathed, but rather certain categories of 
objects which are all somehow related to the soil or directly 
represent a particular part of the soil ... 

Almost everywhere this property is acquired by the acquisition 
of the first occupant, a man who was the first fo discover a 
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valuable and at the same time rare good which, however, is not 
required for sustaining the life of the community, and therefore in 
Q@ way permits him individual ownership. He must only inform the 
community .. and everywhere this information is respected by the 
other individuals and families 

.. The real origin of individual soil ownership begins only later, 
when in the primary culture circle of agriculture the woman... has 
begun to plant, to sow, and to prepare the soil for this. The labor 
she has thus invested in the soil makes the woman the first 
individual soil Owner, which is the entire basis for matriarchy. On 
this subject a later article will furnish more details 


5. Individual and Individual Family Ownership of Food 

The title by which such property is acquired is doubtless the 
work and labor which the individual has spent upon gaining food. 
But since on the level of gathering food man does not really 
“produce” the food himself but only finds it, the food is not the 
“product” of his work. He rather received it from the hand of the 
Creator Who has created everything and made it available to 
man. In the great majority of these trines man acknowledges this 
supreme right of property of {the Creator through the sacrifice of 
the firstfruits (Primiticlopfer), the first share of all food which he 
offers to the Creator. However, the Creator has imposed altruistic 
obligations on the property of food He entrusted to man, so that 
this property must be shared with others, especially those in need 
of it because of age, sickness and large numbers of children. 


6. Individual Property in Tools and Means of Defense 

In the earliest culture only movable property consisting of tools 
and means of defense reaches the highest degree of formal and 
individual property: the hut, clothing, ornaments, tools and weap- 
ons. These are “produced” in their totality by people ... and their 
quality of being tools and weapons is given them by human work. 
This is why man feels he is their total owner and disposes of them 
all the more freely ... 

This full (individual) property right not only is not missing in the 
earliest culture but rather it exists with regard to the number of title 
bearers to an extent which is not exceeded by any later level of 
mankind and usually is not equalled. For here all people in the 
same boundlessness are property owners, men as well as women, 
adults as well as children, and these property rights are respected 
by everyone with a conscientiousness and honesty as hardly ever 
at a later level. If it is true that all property represents reinforce- 
ment of the consciousness of one’s own self, of one’s personality, 
an extension of the outreach and of the effective power of one’s 
personality into the outer world, then we may judge how greatly 
personal awareness of one’s own self is already developed at this 
earliest level. 
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7. Gift-Giving, Lending, Inheritance in the Earliest Time 

1. Despite the sharply formed property character of this kind of 
property the altruistic joy in giving gifts is not absent here either ... 
Both giving and lending are on this level only done with objects of 
the kind described in the preceding section. ... 

This joy in giving gifts shows itself especially in mutual friendly 
visits. Entire families spend days—even weeks—with other families 
and even remote tribes, bring gifts, are hosted and entertained 
with pleasures and feasts and return richly endowed with gifts... 

2. If at such visits gifts are matched by return gifts, the main goal 
in doing so is explicitly not an economic one, but rather one of 
affection, to show love and appreciation to each other. Certainly 
this gift exchange, especially between two economically different 
territories, could later become trade by mutual giving, which W. 
Wundt declares to be the origin of trade in generdl. ... 

3. The joy in giving gifts is almost everywhere paralleled by a 
similar ease and acquiescence in loaning objects one does not 
want to give up once and for dll. ... 

4. The extent of that which might be passed on to others by 
inheritance is rather small in the earliest cultures. Land and soil are 
not included, nor is the usually easily decaying hut. Clothes and 
ornaments, weapons and tools are almost entirely excluded ... 
From all this we see that the concept and the institution of 
inheritance has only weak if any roots in the earliest culture. 
Wherever there is inheritance, however, it is not by the tribe but by 
the family and in it the closest relatives; the extent of the family 
hardly ever exceeds the loose extended family. 


8. Nature and Origin of Property of the Oldest Peoples 

Let us now sum up the details and individual forms of property 
which we found in the peoples and tribes of the earliest culture ... 
We must first acknowledge the fact, surely astounding to many, 
that all the essential kinds of property are found already here in 
clear form, each corresponding to its object in a natural manner. 
In their totality these property forms are an explicit testimony to the 
firm existence of the (loose) extended family and the individual 
family, as well as to the individual’s clear awareness of his or her 
own personality. They all have meaningful support in the respec- 
tive forms of property to which they hold title. 

As many and as varied objects as an individual can already own 
in the earliest culture, there is one thing he cannot own which the 
“progress” of later levels of culture could transform into objects of 
property: other people. ... here everyone works only for himself and 
his family. Thus there is no work for wages, much less the full 
depersonalization of slavery. Nor do men serve other men as food 
at this earliest level because cannibalism is entirely unknown here. 


This clearly, firmly and richly developed kind of property in the 
earliest culture does not consist in greedy grasping and tight 
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clasping of a ruthless and limitless egoism. Instead, an astonishing 
altruism softens this property through voluntary charity and exten- 
sive joy in giving gifts, so that the well-known word of St. John 
Chrysostom, “Meum et Tuum. frigidum illud verbum” [“Mine and 
thine, that is a frigid word’] surely applies least to this oldest 
culture of mankind. This altruism, open to charity and joyful in 
giving gifts, may in part rest upon the rich and warm natural 
affection of the people in the earliest culture, praised by many 
observers. It certainly does, however, also rest upon the fact that 
these people do not claim any property absolutely, but rather 
acknowledge it as vested absolutely only in their Supreme Being, 
Who as omnipotent Creator has “made” the entire world, the 
earth, man, and animals and plants as food for man, and Who is 
therefore by virtue of His work, according fo their strongest legal 
title already on the earliest cultural level, the supreme owner, 
especially of the earth and the food if produces. ... This Creator, 
they believe, has transferred to them the property of the earth and 
its products, but He imposed upon this property the double duty 
of respectful and economical use and altruistic sharing out. These 
obligations received from the earliest time are already impressed 
upon their young people in their solemn youth dedication ceremo- 
nies. ... 





The Creation Account of 
the Earliest Time in the 
Bible and in Ethnology 


Wilhelm Schmidt 
(1868-1954) 


First published in Stimmen der Zeit 68, 134 (1938), pp.295-305. 
Reprinted in Wege der Kulturen (Studia Instituti Anthropos), Vol. 20, 
1964, pp. 151-161. Excerpted and translated from the German by 
Ellen Myers. 


In my contribution to the work Religion, Christianity, Church by 
Esser-Mausbach (Munich, 1911)... | wrote in conclusion: “All the 
details which we learned here make it plausible that the report of 
Holy Writ about the times of the earliest revelation really belongs 
to the oldest period of mankind’ s development, which can have 
been true to reality in what it describes only at that time. For all 
other, later levels of development it would be inappropriate and 
display a many-sided anachronism... If ... we now meet such a 
strikingly fitting portrait of that earliest time in the Holy Book of the 
Israelites, this can only be due fo the wings of tradition thousands 
of years old and reverently preserved—traditions which cannot 
be much younger in their earliest recordings than the time they are 
meant to portray.” 

More than twenty years have passed since | wrote these words. 
Since then our knowledge of the earliest ethnological time has 
made tremendous headway both quantitatively and qualitatively, 
so that its foundations have significantly gained not only in 
breadth but also in firmness and clarity.... 

As |now resume this comparison, | refer to the first three chapters 
of Genesis in the Bible which contain the biblical creation 
account... As regards ethnology, | take the factual research ... from 
the [first] six volumes of my work Der Ursprung der Goffesidee (The 
Origin of the Idea of God), in which | have collected and 
explained the entire available material about the religions of the 
ethnologically oldest peoples, the earliest cultures [Urkulturen]. ... 


The Creation of the World 

In awe-inspiring greatness the idea of creation meets us 
immediately in the first words of the biblical account. It meets us 
in its highest form, creation exclusively out of nothing by the 
omnipotent will of God. We meet this same idea of creation in 
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some form among all ethnologically oldest peoples. In the North 
American earliest culture belief in creation out of nothing, without 
matter or tools, alone by the thought and will of the Creator, is also 
clearly enunciated with several peoples, nor is it absent with the 
Pygmies and Southeast Australians. 

Among the peoples of the earliest culture some place the 
creation of the world first, others the creation of man, yet others 
combine the two. The latter is the case with North Central 
Californian and West Algonquin Indians. The Pygmies put the 
creation of man more into the foreground; the South Australians 
have representatives of both types. In the biblical creation 
account the first chapter of Genesis begins with a detailed 
description of the creation of the macrocosm, but only in order to 
stress all the more impressively the high position of man as the 
master of the earth appointed by the Creator Himself. The two 
following chapters then describe in loving detail the creation of 
man and of the family. 

With regard to man’s creation the biblical report of the first 
chapter emphasizes the preceding thought and plan of God, and 
with regard to the creation of the world, the Creator's own 
pleasure after the creative act. In a number of North American 
Indian tribes the Creator prepares Himself for the creation of the 
world with festal joy and well-planning wisdom. Several North 
American Indian tribes testify to His pleasure in His creation in their 
accounts of the creation of the world; the Fox and Winnebago 
Indians and the Kulin in Southeast Australia also speak of His 
pleasure in the creation of man. 

In the first chapter of Genesis the six-day creation work of God 
and His rest on the seventh day is made a pattern for the six 
working days and the seventh day of rest of man, and thereby 
man’s whole life is dedicated religiously. We also see how with the 
North Central Californian Indians the creation account forms the 
basis for the education of grown-up youth; from it all religious, 
moral and social obligations are deduced. We find similar 
conditions also with South Australian tribes. With the West and East 
Algonquin Indians creation is solemnly celebrated in richly ar- 

ranged, profoundly meaningful feasts of seven, eight or twelve 
days, and it is dramatically portrayed with a few tribes. 


The creation account of Genesis concludes with the words of the 
Creator to mankind whereby He transfers the earth to them with 
everything is produced so that they might have dominion over it. 
We meet with something similar in the North American earliest 
culture. With the Maidu the Creator tells man that he may freely 
take everything he sees and desires, from wild game to fish, birds, 
“nuts, seeds and berries; for He made all these things for man. With 
Delaware the first man says of himself: “The Great Spirit is my 
airs Father. He gave me the whole earth with all animals to rule it.’ With 

_ the Joshua God tells the first man that He made the whole world 












man had 16 (4 x 4) children from his wife. The Creator warned 
man, however, not to fell more trees and not to kill more animals 
than he needed. With the Northeast Selish the Creator tells men 
that everything on earth is subject to them and is for their 
enjoyment as they are His children; and all men are to have equal 
rights to and equal shares in everything. This is the reason why all 
food was shared among men and no one thought of keeping 
someone else from access to the necessities of life. In the last two 
examples we see the two limitations which God has set for the 
dominion rights of men: they may not use His gifts unnecessarily 
and wastefully, and they must give of their goods to those without 
possessions. 


The Creation of Man 

The end of the first chapter of Genesis turns to the creation of 
man. Already in this brief summary a pair of one man and one 
woman is created, which is made the ancestral parental couple 
for all mankind by the Creator Himself. This institution of monoga- 
mous marriage and of the family in the very creation of man is then 
elaborated in a marvelously profound manner in the second 
chapter. The creation of an ancestral parental couple—not of an 
individual or of an indeterminate number of people—is also the 
only form of the creation of mankind in the South Australian earliest 
culture. In the great Arctic-American earliest culture it represents 
the oldest form of the creation of man, and it is also manifest in two 
Asian and two African Pygmy tribes, thus an element belonging 
already to the earliest culture of man. 

In the report of the second chapter of Genesis the body of the 
first man is formed from the dust of the ground. This is the oldest 
form of man’s creation with the North Central Californian Indians, 
and the only form of man’‘s creation with the Algonquins. This form 
is also present with the Tierra del Fuego Indians (Selknam), with one 
tribe each of the African and the Asian Pygmies, and with the 
Southeast Australians. It is thus wide-spread enough among the 
earliest cultures that it can be accepted as an integral part of the 
oldest religion. In Genesis the soul is breathed into the earth-made 
body of man by God; at first sight corresponding accounts are less 
prevalent elsewhere. We do find them in the Arctic-American as 
well as the Pygmy and Southeast Australian earliest cultures, but in 
all three rarely and atypically though appearing as the more 
frequent among the numerous other kinds of man’s ensoulment. 
But we must keep in mind that in all earliest cultures the oldest and 
originally most probably the only form of the soul is not the shadow 
or image soul but the breath soul which also returns to the Creator 
in heaven when man dies, 

The biblical account reports that the woman was created after 
the man. This is also reported by a few North American, one Asian 
and one African Pygmy tribe, and by one Southeast Australian 
tribe. But apart from this weak dissemination, the profound 
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tendency of the biblical account to express the intimate together- 
ness Of man and woman in close connection with the birth of 
language as the chief instrument of human association is also 
lacking. However. this tendency is not altogether absent from the 
ethnological reports; it appears touchingly in the creation ac- 
counts of two North American Indian tribes, the Kato and the 
Joshua. It is expressed in the praise and the dedication of conjugal 
life which form essential integral parts of precisely the celebration 
of the creation mystery with the West Algonquin tribes of the 
Arapahoe and the Cheyenne 

In the biblical account the man names the animals, and the 
woman gives him to eat of the fruit of the tree. This agrees with the 
economic functions of the man and the woman in the earliest 
culture: the man stands in closer relation to the animals from which 
he gains the food of meat by hunting, the woman to the world of 
plants from which she gathers plant food 

| have already shown in my earlier work that the biblical words: 
“For this reason a man will leave his father and mother and be 
united to his wife, and they will become one flesh” (Gen.2: 24) in 
no wise show the existence of a so-called matriarchate in which 
the mother is the chief person in the family and the title holder of 
the property which she passes on to her daughters while the man, 
marrying her from the outside, remains a stranger in the family. This 
economic development appears only after the earliest culture in 
the primary culture when the woman exchanges the gathering of 
wild plants which she did in the earliest culture for growing plants 
and thereby becomes the first individual owner of land. Nothing 


» can be seen of this [later] level of economy in the biblical words. 


They rather want to state expressly that the love of the man for the 
woman is so great that it even breaks the bonds of reverence and 
gratitude which tied him to his parents, up to then the persons 
dearest to him: he will leave the parents, and with them the former 
family community, for the sake of the now more loved wife in order 
to found with her a new family, his and her own. This is in complete 
agreement with the far-reaching freedom both marriage partners 
enjoy in the earliest culture in the choice of their life partner so 
that they can follow their own inclination of love. It is also in 
agreement with the independence of their own family which they 
now found and which remains tied to the family of their parents 
only by certain obligations of gratitude. 


Paradise 

The closeness in which God walks with men on earth and deals 
with them in familiar naturalness is characteristic for the creation 
account in the second and third chapters of Genesis. We find 


exactly the same with the majority of peoples of the earliest 


culture. In the beginning God does not dwell in heaven but on 
° th where He creates men and then gives them basic teachings 
J laws; for their religious, moral and social life Himself or through 


the ancestral father. This is found especially beautifully with the 
North Central Californian tribes of the Wiyot, Kato, Joshua, Maidu 
and Wintu, then with the Gabun and Ituri Pygmies, and also with the 
Andamanese and the Kulin in Southeast Australia, 

Together with the test commandment God gave man He 
promised man eternal life of body and soul. It is also the teaching 
of the majority of the peoples of the earliest culture that the first 
people were not originally meant to die but to be immortal 
immediately from the start. This is not the form of belief in 
immortality held by later peoples, which is really a belief in 
resurrection after a few (two, three) days of real death. Rather it is 
taught in the religions of these earliest culture peoples that God 
originally wanted that there should be no death at all, that people 
should not age or, if aging, should be continually rejuvenated. This, 
in general outline... is the belief of the Wintu and Maidu Indians. 

the West Algonquin (Arapahoe, Cheyenne) and the Ituri Pygmies 
in Central Africa. Traces of this are also found with other North 
Central California tribes, the Tierra del Fuegans, the Samoyeds and 
Koryaks, and perhaps also with the Wiradyuri in Southeast Australia. 

The time when God dwelt among men on earth, and death and 
illness did not yet exist, is depicted in the myths of many tribes of 
this earliest culture as absolutely the happiest of all periods of 
mankind’s history. Then man lacked nothing, there was abundance 
of and easy access to food, and man had no worries of any kind. 
We find such portraits of this wonderful time [in many earliest 
peoples] ... 


The Fall Into Sin 

In the biblical account the final possession of eternal life is tied 
to the condition that men exactly observe a commandment 
established by God. However, an enemy of God incites the first 
people against God and seduces them to transgress the com- 
mandment, whereupon death becomes the lot of all men. An 
explicit adversary of the Creator who opposed Him in all things, 
spoils the Creator’ s good intentions with regard to men and finally 
also brings about death is also found with some of the earliest 
peoples ... 

In the myths of the earliest culture God’s enemy does not 
succeed in his plots because he is more powerful than the Creator 
or because he can apparently outwit God. Instead he succeeds 
in seducing men, and God then allows them to proceed and 
withdraws from them, though not to abandon them forever. In 
some myths this figure of the representative of evil coincides with 
that of the ancestral father who rebels against God ... But there are 
other tribes where a first fall into sin with all its fatal consequences 
is reported, yet without the participation of such an adversary of 
God. ... 

In the biblical testing commandment the test of trust consists in 
the fact that while partaking of the fruit of the tree of life would 
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grant eternal life (Gen.2:22), the tree of the knowledge of good 
and evil which is forbidden is placed in opposition to eternal, 
God-like life. God’s adversary Proceeds from this opposition, 
awakens from it the mistrust of the first human beings, insinuating 
that God wants to keep them from likeness to God (‘recognizing 
good and evil,” Gen.3:5, 22) and with it also from the tree of life 
and eternal life. This innermost, deepest kernel of the testing 
commandment—not to make man’s moral autonomy absolute but 
rather to maintain it in a bond of dependence, indispensable to 
man, with the Creator Who alone knows and brings about the time 
of man’s as well as the fruit’s maturity—this deepest center of 
meaning is offered only by the biblical account. Yet the etnnologi- 
cal reports do touch upon this meaning in different ways, stressing 
now this, now that aspect. This is true especially for the more 
numerous group where the testing commandment relates to food 
granted by the Creator to mankind to sustain life, but with the 
limitations and conditions He alone is entitled to impose. . 


Conclusion 

The wealth of characteristics common to both the biblical 
creation account and the creation reports of the oldest peoples 
ethnologically accessible to us, those of the earliest culture, 
clearly shows us that the biblical account can come only from the 
time in which those oldest religious documents of mankind 
originated and that it does not fit any more recent time. However, 
its content is in no way surpassed by the remaining creation reports 
of the earliest culture; on the contrary, it surpasses ... them all in 
‘greatness, depth and loving intimacy and thereby also witnesses 
to its supernatural character, origin and preservation. 

In addition there is the natural advantage that [the biblical 
creation account] was written down so early that it could be 
transmitted to all mankind all the more faithfully. The advances in 
ethnological research of religion in all parts of the globe and the 
long forgotten branches of the oldest populations of mankind now 
allow those voices to be heard which confirm [the biblical creation 
account's] basic ideas as well as many characteristic details in a 
surprising way. Thus the biblical creation account also receives the 
character of factual historicity and ultimately of divine revelation, 
as | have sought to prove for these oldest religious documents of 


22 


Creation and 
New Life in Christ 


Ellen Myers 


In the Soviet Union many Christian believers have been confined 
in psychiatric hospitals to be “cured” of their faith. This is the 
logical consequence of the atheist’s presupposition that the 
supernatural God of Christianity does not exist, and that faith in 
Him is therefore evidence of insanity. In the free world militant 
atheists, being less powerful, have not yet given us martyrs like 
Anna Chertkova, released on December 1, 1987 after fourteen 
years of unrelenting psychiatric “treatment’’ unable to break her 
faith. Here we only suffer discrimination by news media and public 
educators, especially when defending the truth of creation in 
public schools and universities 

In the latter verbal attacks upon the biblical Christian faith as 
an illusion due to parental and church indoctrination are common. 
This writer remembers one professor who denied in all seriousness 
that Christians could reason logically. Another told her after many 
months of verbal dueling that he “had initially hoped you would 
give up your Christian illusion, as you are intelligent.” Unbelievers 
assume that the Christian faith can only be the product of the 
believer's Own thought based upon psychological factors ulti- 
mately determined by random evolutionist genetic and environ- 
mental coincidences. More or less rigorous “brainwashing,” they 
think, must surely disabuse the Christian of his error. That the 
supernatural, personal God Himself might have entered the 
Christian’s heart in actual reality and created him anew with a 
radically different new life and new nature (Romans 6:4; 2 Cor. 
5:17) is inconceivable to the atheist unbeliever. As George 
MacDonald wrote about this new life in Christ: “He who has it not 
cannot believe in it: how should death believe in life, though all 
the birds of God are singing jubilantly over the empty tomb?” All 
Christians who remember receiving this new life know that conver- 
sion is true regeneration from above, is resurrection from death to 
life. The Apostle’s words are literally true: “Therefore, if anyone is 
in Christ, he is a new creation; the old has gone, the new has 
come!” (Il Cor.5:17) We now live not from and for ourselves, but “by 
faith in (or of) the Son of God, who loved us and gave himself for 
us” (Galatians 2:20). Though still on occasion succumbing to sin, 
we hate it because it is so contrary to our new nature (ROMans 7). 
One who recently received this new life writes from Czechoslova- 
kia: 
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Pastor X gave me [Richard] Wurmbrand’s book Answer to 
Moscow's Bible [refuting evolution and atheism]. | read it 
through. Immediately | felt wretched. ... | became very small, 
almost a nothing, and felt as if someone were looking at me 
When | raised my eyes, | saw as in a movie my whole life with 
all the evil | have done. It burdened me terribly. | shed tears 
of regret. But | also saw a face that appeased me. It was the 
face of Jesus. ... 

The face of Jesus remained before me till late at night. .. 
my wife asked me what happened. | replied, “One Christian 
has died—my grandfather—and another has been born. ... “ 

When | took Communion the first time, | felt happiness, 
peace and contentment as never before. 

His wife adds to this testimony. “It is difficult to describe 
what happened to us, perhaps heaven on earth. (Newsletter 
of Christian Missions to the Communist World, Inc., February 
1988) 

The reality of receiving this new life is attested by multitudes of 
believers of the most diverse times, backgrounds and places. 
Unbelievers cannot plausibly gainsay their cumulative testimony, 
only suppress it. 

This new life in Christ presupposes biblical creation, the fall of 
man into sin. and redemption by Christ’s death and resurrection. 
Atheists often understand this very well. G. Richard Bozarth, an 
atheist, wrote in “The Meaning of Evolution” that 

Christianity is—must be—totally committed to the special 
creation as described in Genesis, and Christianity must fight 
with all its full might, fair or foul, against the theory of 
evolution ... It becomes clear now that the whole justification 

of Jesus’ life and death is predicated on the existence of 

Adam and the forbidden fruit he and Eve ate. Without the 

original sin, who needs to be redeemed? Without Adam’s fall 

into a life of constant sin terminated by death, what purpose 

is there to Christianity? None. (American Atheist, September 

1978, p.19.) 

This can be stated in another way. The purpose of our new life in 
Christ is our restoration in God’s image and likeness. With new life 
in Christ we “have put on the new man, who is renewed in 
knowledge after the image of Him that created him’’ (Colossians 
3:10). If we were not created and fell but evolved upwards from 
lower organisms, why “put on a new man? What would be the 

image of God to which we are to be restored? 

_ Theistic evolution answers both yea and nay to the biblical 
~ account of creation and to evolution. This is its fatal weakness. It is 
unclear about the person, word and trustworthiness of God and 
ice about the new life in Christ demanded of us in Scripture. 








gth and meaning, and the new lives in Christ in their people 
stunted, 


spokesmen for biblical creation today see people from such 
churches joyfully restored to full faith in all Scripture, rejoicing in 
their Creator, and receiving new life in Christ in fullness and 
fruitfulness. 

Christ told us that “this is life eternal, to know you, the only true 
God, and Jesus Christ, whom you have sent” (John 17:3). Belief in 
evolution obscures the only true God, putting uncertainty and 
doubt in the place of knowledge. Did God create all things out of 
nothing and wholly good in six days, or did He struggle or 
experiment with chaotic matter over vast periods of time? Did He 
create in the order given in Genesis 1, or let things emerge 
haphazardly, taking a hand only when there were insurmountable 
hurdles to further evolution? Would a perfect and good God make 
creatures only to discard them as not good but faulty, obsolete 
and “unfit? In which of these two incompatible images of 
God—the perfect Creator, or the God of trial and error—was man 
originally made, and to which should he conform or be restored? 
lf there is trial and error in God, then is perhaps man’s “sin” also 
nothing but trial and error? If God consigned his work to destruc- 
tion and death before Adam (the Bible denies this, Romans 5:12), 
then what Is the meaning of Adam’s “fall? With the obscure God 
of theistic evolution new life in Christ is also obscure rather than 
“heaven on earth” as experienced by the Czech Christian whose 
testimony we heard above. 

Finally, Christ spoke of eternal” life (John 17:3). But if evolution 
is true, then our new life in Him cannot be truly “from above” or 
outside this world and must be some sort of delusion or mere 
psychological event. And if this is so, then not only creation and 
regeneration but also the Christian’s expectation of the resurrec- 
tion of the body and eternal life with God, promised by Jesus Christ 
Himself, is denied. This denial of eternal life lies at the core of 
evolution, for evolution can only end in an ultimate death by 
entropy or else repeat itself in the endless recycling of matter in its 
closed universe. Of these dreary and repulsive alternatives Bud- 
dha’s Nirvana, Teilhard de Chardin‘s “Omega Point,’’ Nietzsche’s 
and ancient paganism’s “eternal recurrence” and reincarnation 
are equally representative. These symbols and the evolutionist 
closed universe give a foretaste of hell as described in the Bible. 
Biblical creation, on the other hand, presupposes that the universe 
is not closed as it is not self-existing but the sovereign work of the 
personal, transcendent God. God alone guarantees that eternal, 
truly new life free from corruption and decay is open to regener- 
ate man and the whole creation: 

The Spirit himself testifies with our spirit that we are God's 
children. Now if we are children, then we are heirs—heirs of 
God and co-heirs with Christ, if indeed we share in his 
sufferings in order that we may also share in his glory. 

| consider that our present sufferings are not worth com- 
paring with the glory that will be revealed in us. The creation 
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waits in eager expectation for the sons of God to be 

revealed. For the creation was subjected to frustration, not 

by its own choice, but by the will of the one who subjected it, 

in hope that the creation itself will be liberated from its 

bondage to decay and brought into the glorious freedom of 

the children of God. 

We know that the whole creation has been groaning as in 
the pains of childbirth right up to the present time. Not only 
so, but we ourselves, who have the first fruits of the Spirit, 
groan inwardly as we wait eagerly for our adoption as sons, 
the redemption of our bodies. For in this hope we were saved. 
But hope that is seen is no hope at all. Who hopes for what 
he already has? But if we hope for what we do not yet have, 
we wait for it patiently (Romans 8:16-25) 

Creation and new life in Christ thus depend upon and confirm 
each other. Even atheistic unbelievers understand this, and this is 
why they call Christian believers insane, new life in Christ a 
delusion, and do all they can to suppress scientific evidences for 
the bankruptcy of evolution and the truth of biblical creation. They 
cannot help doing so, for death cannot comprehend life as 
darkness cannot comprehend light. We cannot help them by 
compromise; theistic evolution only saps our own strength and 
bears a false and misleading witness to an obscure and ambigu- 
ous deity. Creation and new life in Christ preach the liberating 
good news of eternal life in a new heaven and earth free from the 
bondage of sin, decay and death forever. In proclaiming biblical 
creation and new life in Christ we do the good will of our Father in 
heaven Who would not leave any man in death or the second 
death, hell (of which the evolutionist world view is a foretaste), but 
“wants all men to be saved and to come to a knowledge of the 
truth” in Christ Jesus (I Timothy 2:4). 
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BOOK REVIEWS 


The Generation That Knew Not Josef: A Critique of Marxism and the 
Religious Left, by Lloyd Billingsley (Multnomah Press, 1985, 217 
pages, $11.95) 


With all the diplomacy of a live hand grenade, Lloyd Billingsley 
tellingly indicts modern “radical Christians” for having a pathetic— 
and even ridiculous—case of historical amnesia concerning so- 
cialism. They are “the generation that knew not Josef'\—Josef 
Stalin, that is. Having wrung the blood out of communism’s history, 
these “radical Christians” (or the “First Church of Christ: Socialist,” 
as Billingsley referred to them in National Review) are loathe to 
condemn the Soviets and their younger ideological offspring 
throughout the world. They ignore the totalitarian impetus of 
recent socialist revolutions and instead masochistically fume 
against the West 

Billingsley places revolutionary socialism into historical focus by 
bringing us back to the “generation that knew Josef—both the 
naive adulators, Anna Louise Strong and Reverend Hewlett 
Johnson, and the disenchanted dissenters who soured on Stalinism, 
Malcolm Muggeridge, Arthur Koestler, Andre Gide, Milovan Djilas, 
and George Orwell. He marvels that “the intellectual samurai of a 
generation had worshipped quite possibly the greatest mass 
murderer [Stalin] in history.”’ But Billingsley believes that the stories 
of those who later incinerated the idol and abandoned the altar 
should summon us back to reality. 

Basing much of his argument on the experiences and reflections 
of Koestler, Muggeridge, et al, Billingsley contends that Stalin’s 
reign was one of arbitrary power and savage terror. He says, “A 
large percentage of the generation that knew Josef died as a 
result of his directives.” Solzhenitsyn estimates as many as sixty 
million met his murderous wrath. More conservative figures are still 
in the millions. Billingsley sees Stalin as an atheistic theocrat, his 
only god being himself. He thus lived as one above the law, and 
all were under his rule. In the name of utopia he brought hell on 
earth: planned famine in the Ukraine which killed millions, scores 
murdered or banished to concentration camps for the crime of 
being of the wrong class, ex-comrades killed for a whim. Marxism, 
the record reports, generates a ghastly classocide. 

Two of the most interesting historical chapters chronicle the 
conversions of literary giants Malcolm Muggeridge and Arthur 
Koestler. In their youthful idealism both converted to Marxism, 
seeing it as humanity’s great hope. After first-hand experiences 
with communism, both recoiled in horror and converted from it, 
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becoming outspoken critics. Koestler lost friends to the frigid death 
of Arctic “labor camps.” Muggeridge, as a foreign correspondent, 
felt the hot breath of the Russian censorship when he was told he 
could not write a story “because it was true.” 

Having highlighted the hidden record of Marxism and its 
apologists-turned-antagonists, Billingsley wields the scalpel on 
those “radical Christians’ (politically leftist evangelicals) who 
knew not Josef; those who, with culpable ignorance, apologize for 
the new Stalinism worldwide, whether in Cuba, Nicaragua, or 
wherever “the revolution’’ marches on. They continue to “judge 
socialism by its promises and postdated checks, and not by its 
record.” Seeking the New Jerusalem they ironically endorse the 
politics of Babylon. 

Billingsley calls the historical amnesia demonstrated by periodi- 
cals such as The Other Side and Sojourners “palpably ludicrous.” 
Those who champion inchoate Marxist regimes and are blind to 
the evils of the Soviets have had a “sort of objectivity bypass 
surgery” which renders them incapable of seeing, let alone 
denouncing, socialist brutality. The religious left makes haste to 
draw upon “the alibi armoury’ to defend the indefensible. But 
even when the Sandinistas are said to have “acted immaturely” 
or the Soviets said to have “blundered,” the religious left is quick 
to showcase the supposed sins of America. If Sojourners editor Jim 
Wallis criticizes the Soviets for shooting down the Korean flight 007, 
we must remember that “we all share the guilt’ because of 
America’s complicity in the arms race. 

The radical etiquette, Billingsley notes, demands that “any 
‘criticism of the Soviet Union must be immediately followed by 
similar or more severe criticism of the United States. The socialist 
system itself is off limits.’ Also off limits is an honest assessment of 
the Sandinistas’ brutal treatment of the Miskito Indians, their violent 
consolidation of power through censorship, token elections, sup- 
port of socialist revolution elsewhere, etc. 

We find more than a few gems of political analysis in these 
pages such as: “The surest way to prevent any meaningful social 
change is to have a revolution, thereby freezing in place the 
repressive status quo the revolution creates.’ And: “Regimes of 
traditional despots have evolved into more liberal modes, but no 
Marxist dictatorship has ever done so.” 

Billingsley also offers us a general critique of “radical Christian- 
ity,’ rejecting its simplistic view of poverty (the poor are poor 
because of Western exploitation), its naive belief in socialist 
progress (‘this revolution will work!”), its suicidal pacifism (unilat- 
eral disarmament), and its somber, self-righteous style (‘we alone 
are for peace”). 

Although himself a Christian, Billingsley doesn’t spare the tar and 
feathers for his brethren. His clever denuding of baptized liberal- 
ism may be a bit longer on wit than footnotes—with invective 


sometimes racing ahead of developed argument—but his aim is 
cen a 
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not to be moderate, but to issue a broadside, to toss a polemical 
hand grenade into the other camp. Such tactics are sometimes 
needful. Seeing the ridiculous as indeed ridiculous (“the emperor 
has no clothes™) is an important rhetorical tool, and one not 
unfamiliar to the biblical writers themselves. But exactly when and 
how dialogue should be replaced by diatribe calls for a discern- 
ment all too rare in discussions on this subject. 


— Reviewed by Douglas Groothuis 


Dave Hunt, Beyond Seduction: A Return to Biblical Christianity 
Eugene: OR: Harvest House Publishers, 1987. Pb., 282 pp. incl. 
Notes. $6.95 ppd (est.) 


This is a very worthwhile sequel to Hunt's earlier The Seduction 
of Christianity (see CSSH Quarterly, Vill:3, Spring 1986, “Magic 
Self-Deification and the Everlasting Gospel” by this reviewer). 
While the attack upon the false gospel of prosperity and selfism, 
as well as the exposing of the occult roots and ingredients of 
“imaging” and “visualization” techniques are reiterated and 
broadened, Beyond Seduction lays its chief stress upon the 
bedrock doctrinal truths of the Bible by which the now rampant 
“Christian New Age Thought” can be discerned and overcome. 

An excellent concise summary of this apostate thought is given 
on pp.52-53, listing six main points: (1) Faith is a force that both 
God and man can use; (2) Faith’s force is released by speaking 
words; (3) Man is a “little god” in God’s class; (4) Anyone—occultist 
or Christian—can use the faith-force; (5) You get what you confess, 
that is, what you speak aloud; and (6) Never make a negative 
confession. Hunt substantiates this list by documented quotes from 
the “Christian New Age’ movement leaders and publications. The 
movement is similar to and connected with Christian Science as 
well as the occult, and modern occult “transpersonal” psychology 
and psychotherapy. Hunt's sharp attack against the latter is well 
taken; however, there are areas of psychological research and 
study which are separate and different from Hunt's target, a fact 
often overlooked in Christian assessments of psychology as an 
academic discipline. Many professional psychologists themselves 
would emphatically disassociate themselves from Freud, Jung, 
Laing or the entire bizarre “transpersonal” school of psychology 
tiddled with occult notions and practices. 

Hunt discerns the danger inherent in new techniques, books, 
courses and methods (such as “journaling,” that is, keeping a 
journal of purported personal messages from, or encounters with 
God) now more and more popular among Christians. He correctly 
points out that these methods may lead to “mistaking one’s 
imagination for communication with God and of spending more 
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time upon one’s own inward thoughts than upon God’s Word” 
(P.237). Not only “far-out’ or charismatic churches and groups 
adopt these programs, but staid, calm, older settled churches 
priding themselves on doctrinal purity as well. In fact, the present 
push toward a more “living’’ or “experiential” relationship with 
God may have a particular appeal for such churches to “revive” 
their members. 

Hunt states that the remedy lies in a renewed awe and 
knowledge of the holiness and majesty of our Lord, leading to 
submission and obedience to Him and His sovereign, perfect will. 
In addition each Christian must be alert, discerning, and diligent 
to compare the messages he receives with Scripture, like the 
Bereans in the book of Acts who would not even uncritically 
receive the words of Paul and Silas but “searched the scriptures 
daily, whether those things were so” (Acts 17:10-11). Their reward— 
and ours also, if we follow their example—was that “many of them 
believed” (Acts 17:12). 

Get this book for yourself, your pastor, Bible teacher, family and 
friends. 


POETRY 


Peace | Give To You 
Mary Tenbrink 


Neighbors comment on my smile 

That glows with peace amidst a storm. 
| point my finger toward heaven 

To give glory where glory is due. 

It would be impossible 

If it had not been for You! 


Glorifying Jesus 

A beautiful time 

Like sitting by a crystal clear brook 
With Him close beside. 


If you’re brokenhearted 

Jesus does draw near. 

He wraps His loving arms around you 
To let you know He cares. 
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In The Fullness Of Time 
Viola Jacobson Berg 


Assuming a mantle of dust 
he came, 

the one who spun out space, 
yet who allowed himself 


only a cramped, dark nest 

for nine months 

of earth time, 

a twinkling of an eye 

in his... 

In spite of all 

man’‘s doubts and idiosyncrasies 
and defying all odds, 

(though prophesied), 


the Promised One arrived 
right on schedule. 


Creator’s Prerogative 
Viola Jacobson Berg 


Invading both, He does, 
the space between the suns, 


as well as the space 
between the atoms of the dust, 


automatically 
adjusting his stride 


to accommodate to one 
as easily as to the other. 
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CSSH@ Quote File: 
Quotable Quotes 
from Past Issues 


TIME 

God has no history. He is too completely and utterly real to have 
one. For, of course, to have a history means losing part of your 
reality (because it had already slipped away into the past) and 
not yet having another part (because it is still in the future)... God 
forbid we should think God was like that. (C. S. Lewis, IX, 4, p. 27-28) 

God is outside and above the Time-line . what we call 
“tomorrow” is visible to Him in Just the same way as what we call 
“today.” All the days are “Now” for Him. (C. S. Lewis, IX, 4, p. 28) 

The next hour, the next moment, is as much beyond our grasp 
and as much in God’s care, as that a hundred years away... in 
neither can we do anything, in both God is doing everything... the 
moment which coincides with work to be done, is the moment to 
be minded; the next is nowhere till God has made it. (George 
MacDonald, IX, 4, p. 29) 

The future is “already now” present to God in His transcendent, 
absolute Present or “Now.” For us, being His creatures, it is like all 
God's mercies are “new every morning” (Lam. 3:23). How near we 
are thus truly and temporally to our Lord, the Giver of time, in each 
moment as it comes fresh from the fountain of His eternal “Now” 
to us in our “now” in time! Our time has a firm, certain and living 
foundation in our God in Three, our Creator. If comes to us 
“head-on” from Himself, so each moment is literally an “ad- 
venture,” a “coming-to” or “at” us... .Children and childlike hearts 
know that each new day “is the day which the LORD hath made; 
we will rejoice and be glad in it’ (Psalm 118:24) (Ellen Myers, IX, 4, 
p. 31) 


REALITY 

Because this is a world created by the Personal Triune God of the 
Bible, we live in a reality which is not impersonal but personal. 
(Ellen Myers, IX, 3, p. 13) 

Because God is the creator, everything in life has meaning. 
value, and accountability to Him. . . . Christianity has everything 
to do with everything. (Joseph McAuliffe, IX, 3, p. 21) 
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